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a remarkable number of funerary epigrams by manuel philes are dedicated to the 
metropolitan of ephesos, Ioannes Cheilas, in the beginning of the 14th century.1 
not much information about the origin, the family or the early years of Io-
annes Cheilas is known.2 references about his personage start from around 1283 
through the correspondence of the patriarch gregorios II Kyprios3 and show him 
as a monk of the monastery of ostreidion in Bosphorus and afterwards as the 
abbot of the monastery of saint george in mesampela in Bithynia.4 Yet, during 
the reign of michael VIII palaiologos, Ioannes Cheilas took up for the «tradi-
tionalist» party, supporting the arsenites –together with Job Iasites and george 
moschabar5– and opposed the unionist policy exposed by the emperor and at 
the time patriarch, Ioannes XI Beccos.6 
1 for manuel philes, see PLP 29817 and g. stickler, manuel philes und seine psalmen-
metaphrase. Wien 1992. for Ioannes Cheilas, see PLP 30764.
2 according to a. Kazhdan, the family of Cheilades was descended from peloponnese and 
did not date before the 13th century. members of the family succeeded in ecclesiastical 
offices and as scholars as well; see ODB “Cheilas” (a. Kazhdan). Dubious too is Cheilas’ 
origin from ephesos.
3 for the patriarch gregorios II Kyprios, see PLP 4590. 
4 for the monastery of ostreidion, see r. Janin, les églises et les monastères des grands 
centres byzantins (Bithynie, hellespont, latros, galèsios, trébizonde, athènes, Thes-
salonique). paris 1975, 10; for Cheilas being a monk of the same monastery, see ep. 
121 of gregorios Kyprios (ed. s. eustratiadis, Γρηγορίου τοῦ Κυπρίου οἰκουμενικοῦ 
πατριάρχου ἐπιστολαὶ καὶ μῦθοι. alexandreia 1910, 99-100) and V. laurent, les regestes 
des actes du patriarcat de Constantinople, vol. I: les actes des patriarches, fasc. IV: les 
regestes de 1208 à 1309. paris 1971, 254-255 (n. 1464). for the monastery of saint george 
in mesampela, see Janin (as cited above) 88; about Cheilas as the abbot of mesampela, see 
ep. 175 of gregorios Kyprios (ed. eustratiadis, as cited above, 180-182) and laurent 
(as cited above) 256-257 (n. 1467).
5 for george moschabar, see PLP 19344 and D. I. moniou, Γεώργιος Μοσχάμπαρ. Ένας 
ανθενωτικός θεολόγος της πρώιμης παλαιολόγειας περιόδου: Βίος και έργο. athens 
2011. for Job Iasites, see PLP 7959.
6 for Ioannes Beccos, see PLP 2548; see also Α. riebe, rom in gemeinschaft mit Kon-
Parekbolai 8 (2018) 1-13 http://ejournals.lib.auth.gr/parekbolai
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he became metropolitan of ephesos around 1283/1284, owing his accession 
to gregorios II Kyprios.7 In 1285 his name appears between the signatories of the 
Council of Blachernae, among Daniel of Kyzicos and Theoleptos of philadelphia.8 
together with other members of the hierarchy, he signed the famous Tomus fidei, 
supporting thus the ideas exposed in it by gregorios against Ioannes Beccos. 
The publication of the commentary written by monk markos in 1288 was 
what changed the flow of things for the relationship between gregorios II Ky-
prios and Ioannes Cheilas. as a consequence, Cheilas turned out to be one of 
the most severe adversaries of gregorios paying thus the benefit he received 
with ingratitude.9 he played a major role in the controversy against him and the 
refutation of the Tomus as well, which finally led to the resignation and apology 
of the patriarch in 1289.10
Ioannes Cheilas stayed at the throne of ephesos until 1289, when he was 
retracted by the emperor andronikos II palaiologos in Constantinople, forced 
to remain there and fell in disgrace right after. efforts for his restoration to the 
throne which were made in the beginning of the 14th century did not turn out 
successfully. ephesos was occupied by the turks in 1304 and no more informa-
tion about Ioannes Cheilas can be found after around this year. his death should 
have occurred after this date.11 
manuel philes, among the other epitaphioi he composed, he dedicated twelve 
four-verse funerary epigrams in dodecasyllable to the metropolitan of ephesos, 
stantinopel: patriarch Johannes XI. Bekkos als Verteidiger der Kirchenunion von lyon 
(1274). Wiesbaden 2005.
7 g. fedalto, hierarchia ecclesiastica orientalis. series episcoporum ecclesiarum chris-
tianarum orientalium, I. patriarchatus Constantinopolitanus. padova 1988, 115.
8 V. laurent, les signataires du second synode des Blakhernes (été 1285). EO 26 (1927) 
129-149, pp. 133 and 144. for Daniel glykys, metropolitan of Kyzicos, see PLP 4263; for 
Theoleptos, metropolitan of philadelphia, see PLP 7509.
9 Cf. nicephori gregorae Byzantina historia graece et latine, ed. l. schopen (CSHB). 
Bonnae 1829, Ι 179.5-10: (…) οὐκ εἰς μακρὰν ἡ ἀξία μετῆλθε δίκη καὶ τοὺς περὶ Χειλᾶν 
τὸν Ἐφέσου καὶ Δανιὴλ τὸν Κυζίκου, διότι πικρὰν ὀφρὺν αὐτοὶ τῷ εὐεργέτῃ ἐπέῤῥιψαν 
τῇ παρούσῃ τύχῃ πεπιστευκότες καὶ μὴ θέντες ὅλως εἰς νοῦν, ὅτι πλεῖστος περιχορεύει 
τἀνθρώπεια πλάνος τοῖς τε προσδοκωμένοις διδοὺς ἀπροσδόκητον πέρας καὶ τοῖς ἀπε-
γνωσμένοις εὐτυχῆ τινα φέρων παλάμην.
10 see a. papadakis, Crisis in Byzantium. The Filioque Controversy in the patriarchate of 
gregory II of Cyprus (1283-1289). Crestwood, nY 1997, 144-148, for the hostility towards 
the patriarch shown by members of the higher clergy.
11 see s. I. Kourousis, Μανουὴλ Γαβαλᾶς εἶτα Ματθαῖος Μητροπολίτης Ἐφέσου (1271/2-
1355/60).Α΄. Τὰ βιογραφικά. athens 1972, 246 and 345. his successor to the throne of 
ephesos in the 14th century was matthaios gabalas.
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Ioannes Cheilas, all dated obviously in the beginning of the 14th century. 12
the manuscript tradition
athens, Εθνική Βιβλιοθήκη της Ελλάδος 
metoch. s. sepulchri 351 14th c.  ff. 232 (f. 8 bis) 210 × 142 mm
poems and epigrams of manuel philes; in ff. 84v-85v the twelve funerary epigrams 
(1-12) for Ioannes Cheilas are delivered. 
Catalogue: a. papadopoulos-Kerameus, Ἱεροσολυμιτικὴ Βιβλιοθήκη ἤτοι 
Κατάλογος τῶν ἐν ταῖς βιβλιοθήκαις τοῦ ἁγιωτάτου ἀποστολικοῦ τε καὶ 
καθολικοῦ ὀρθοδόξου πατριαρχικοῦ θρόνου τῶν Ἱεροσολύμων καὶ πάσης 
Παλαιστίνης ἀποκειμένων ἑλληνικῶν κωδίκων. Jerusalem 1899 [repr. Bruxelles 
1963], ΙV 325-326.
moscow, gosudarstvennyĭ Istoricheskiĭ muzeĭ
mosq. synod. gr. 458 (Vlad. 437) 15th c. ff. 197 221 × 147/8 mm
miscellaneous; ff. 173-183 deliver funerary epigrams ascribed to manuel philes. 
among them, in f. 174, two epigrams (3 and 4) are dedicated to the deceased 
metropolitan of ephesos.
Catalogue: arch. Vladimir, sistematicheskoe opisanie rukopisej moskovskoj 
sinodal’noj (patriarshej) Biblioteki – I. rukopisi grecheskija. moskva 1894, 664-
666 (no. 437); B. l. fonkiČ – f. B. poljakov, grecheskie rukopisi moskovskoj 
sinodal’noj Biblioteki. paleograficheskie, kodikologicheskie i bibliograficheskie 
dopolnenija k katalogu arhimandrita Vladimira (filantropova). moskva 1993, 
143-144 (no. 437).
paris, Bibliothèque nationale de france
paris. gr. 2876 14th c. ff. 278
Various poems of manuel philes; among them, in ff. 221-222 the poet’s epitaphii 
(1-12) for Ioannes Cheilas are preserved.
Catalogue: h. omont, Inventaire sommaire des manuscrits grecs de la Biblio-
thèque nationale de paris et des Départements, III. paris 1888, 53.
turin, Biblioteca nazionale universitaria di torino
taurin. C VII 7 (314) 14th c. ff. 245
Various poetical works of manuel philes; f. 57 preserves the epigrams 11 (l. 2-4) 
and 12 for Ioannes Cheilas, while in ff. 58-58v epigrams 1–11 (l. 1) are delivered, 
addressed to the above metropolitan.
12 for the funerary epigrams composed by manuel philes, see n. papadogiannakis, stu-






Catalogue: g. pasinus, Codices manuscripti bibliothecae regii taurinensis athe-
naei, I. Τaurini 1749, 395.
The manuscripts a, p and t do not have many differences between them, as far 
as it concerns the text they preserve. They deliver the same number of epigrams 
and in the same order of arrangement.13 on the other hand, codex m keeps a 
special place in the manuscript tradition, as it conserves just two epigrams and 
an intriguing textual variation.
In ep. 1.4 manuscripts a and t preserve the right reading πόλιν, while in co-
dex p is found the word πάλιν instead. In ep. 2.1, codex a (as well as t) deliver the 
form ἐγνώστης instead of ἐγνώσθης in codex p. It is quite interesting that in ep. 
3.4, codex p preserves the form (ὑπὸ) βασκάνων γνάθων, while the manuscripts 
a, m and t deliver the variation (ὑπὸ) βασκάνῳ γνάθῳ, which constitutes the 
lectio difficilior. Codex m suggests the word χρόνος instead of φθόνος in ep. 4.3, 
contrary to the other manuscripts.14
The manuscripts a and t seem to share the same error (ἐγνώστης, ep. 2.1), 
while codex t has one additional variant (ἐντυχοῦσιν instead of εὐτυχοῦσιν, ep. 
9.4), that make it vary from a. given also that the two manuscripts deliver the 
same note ὅμοιοι in the margin of every epigram,15 their derivation from a com-
mon ancestor could be suggested. 
The above remarks show as main manuscripts a and p, with codex a taking 
precedence at least in two cases (epp. 1.4 and 3.4), whereas codex p preserves 
the correct reading only in ep. 2.1.
13 The disorder of the epigrams described above in codex t is in fact due to a disorder of 
the folios of the manuscript which was badly damaged during the fire of 1904.
14 The reading of m is difficult to be accepted, even though manuel philes uses in his works 
the same –more or less– verse at least four times, since in this case the word χρόνος would 
have been used twice in two sequential verses, ending up not to an harmonious result: 
πλὴν ὁ φθορεὺς ἔκρυψε καὶ τοῦτον χρόνος, /ὡς τὴν κάτω ῥέουσαν ὁ χρόνος φύσιν. see 
also, ae. martini, manuelis philae Carmina inedita ex cod. C VII 7 Bibliothecae na-
tionalis taurinensis et cod. 160 Bibliothecae publicae Cremonensis. naples 1900, 42.5: 
πλὴν ὁ φθορεὺς ἔκρυψε καὶ τόνδε χρόνος; 66.44: μὴ στεῖραν αὐτὴν ὁ φθορεὺς κρύψῃ 
χρόνος; 140.69: ὁ γὰρ φθορεὺς ἔκρυψε καὶ τάδε χρόνος. however, the phrase φθορεὺς 
φθόνος is also in use in manuel philes’ poetry: see e. miller, manuelis philae Carmina 
I. paris 1855, 218.55; e. miller, manuelis philae Carmina II. paris 1857, 71.1-3, 156.8 
and 217.5; martini, manuelis philae Carmina inedita (as cited above) 51.92.
15 This note, though, is not detected in the case of epigrams 3 and 12, apparently due to the 
partial destruction of folios 58v and 57, respectively.
Ioannes Cheilas in the funerary epigrams of manuel philes 5
observations on the content of the epigrams
according to m. lauxtermann’s division,16 among the twelve funerary epigrams 
to Ioannes Cheilas, in six of them manuel philes uses the second person, while 
in the other six the poet uses the third person. Therefore, in epigrams 1, 2, 7, 8, 
10 and 12 the poet addresses to Cheilas himself in a more literary way; on the 
contrary, in epigrams 3, 4, 5, 6, 9 and 11 the person in use is the third, destinated 
to commemorate and praise the deceased metropolitan. as a consequence, the 
epitaphii which were supposed to function as funerary inscriptions could mainly 
be the latter. an epigram that responds mostly to this use is ep. 3: from the first 
word of each of the four lines it consists of, the following phrase can be formed: 
Ἐφεσίων Ἰωάννης Χειλᾶς κεῖται, a remark that may place the epigram in a group 
of tomb inscriptions. 
other signs of this type can be detected in epigrams 9 and 11, all written in 
the third person, where the poet also uses the term κεῖται, an indication that refers 
to a poetical work composed in order to be inscribed: phrases like κεῖται παρ’ 
αὐτοῖς εὐτυχοῦσιν ἐν τάφοις (9.4) and κεῖται σιωπῶν ὑπὸ τόνδε τὸν λίθον (11.2) 
are quite eloquent. on the other side though, ep. 2 written in the second person 
refers to the procedure of inscribing itself, when mentioning: ἐπιγραφῆναι τῇ 
σορῷ σου τὸν φθόνον (2.2). In conclusion, it is interesting to note the existence 
of the term κεῖσθαι in an epigram written also in the second person: Κεῖσθαι 
παρὰ σοὶ χάριν εἰκὸς τῷ φθόνῳ (12.1), which may indicate a possible ranking of 
the epigram in a list of funerary inscriptions.
an adequate number of these philes’ funerary epigrams are based on an 
antithesis, lying either in the entire poem or in single verses: in ep. 1 the op-
position between “life” and “death” is evident in the first and the last verse: ζῇ 
– παρελθόντος (1.1) and (οὐ) νεκρός – ζῇς (καὶ σῴζεις) (1.4). even though the 
epigram tries to balance equally between these two unavoidable and opposite 
facts, the dominating idea seems to be that of “life”.17 Despite the fact that most 
epigrams are placed in the present time, ep. 1 also implies a reference to the past 
by the verses: σὲ γὰρ ἀνέπνει κἂν διέστησε φθόνος (1.3) 18 and Ἔφεσος εἰ ζῇ σοῦ 
παρελθόντος, μάκαρ (1.1). In ep. 7.4 (οὐ νεκρὸς οὖν σύ, θαῦμα δὲ ζῶν εὑρέθης) 
16 m.D. lauxtermann, Byzantine poetry from pisides to geometres. texts and Contexts, 
vol. I (WBS, 24/1). Vienna 2003, 218-227.
17 If l. 1.1 is to be taken at face value, then it may serve as a chronological hint, since it 
implies that ephesos was still under the byzantine commandment; if this is a reasonable 
assumption, then probably Ioannes Cheilas’ death took place before the turkish occupa-
tion, that is before 1304.
18 papadogiannakis (as cited n. 12) 73.
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the same idea appears, with the first hemistichion of the line being identical to 
the respective hemistichion of ep. 1.4: οὐ νεκρὸς οὖν σύ, ζῇς δὲ καὶ σῴζεις πόλιν.
other opposite pairs noticed in the epigrams are the contrast between “cogni-
tion” and “unawareness”, as well as the divergence between “matter” and “spirit”. 
as for the first pair, ep. 2 introduces the “commitment” of the poet to make known 
to the public the true reason of the death of a selected person (Ἐχρῆν παρ’ ἡμῖν 
οἷσπερ ἐγνώσθης, 2.1 / ὡς ἂν ὅπως τέθνηκας ὁ ξένος μάθοι, 2.3); the last verse 
though stresses that the envy towards his personage was not clearly expressed 
while he was alive: πλὴν ἀλλὰ κρυπτός, οὐ σαφὴς ἦν ἐν βίῳ (2.4).
The opposition between “matter” and “spirit” can be observed in two epi-
grams: in ep. 4 the terms in use are σάρξ (4.1) and ὕλη (4.1) contrary to νοῦς 
(4.1, 4.2), while in ep. 7 the term νοῦς is defined by the adjective λεπτὸς (7.3) 
and opposed to the idea of σάρκινος (7.1). In ep. 10 is also detected the contrast 
between “sleep” (μακρὸν ὕπνον ὑπνοῖς ἐνθάδε, 10.1) and “resurrection” (ἄγρυπνε, 
10.1 / μετὰ δὲ μικρὸν ἐξαναστήσῃ πάλιν, 10.3).
What is mostly repeated in the total number of these fourty eight funerary 
verses is the motif of envy (φθόνος) together with wear (φθορά). The idea of 
φθόνος is detected eight times in all epigrams (φθόνος 1.3, 4.3, 5.4; φθόνου 6.4; 
φθόνῳ 12.1; φθόνον 2.2, 8.1; φθονηθείς 3.4 ), while the word φθορά is found 
two times in only one epigram (φθορᾶς 4.2; φθορεύς 4.3).19 
Interesting also is the image of the athlete struggling during a lifetime (οὗ 
μακρὸν ἀγώνισμα θανὼν εὑρέθης, 8.2) that seeks for the (spiritual) trophy (ὅπως 
λάβοις ἔπαθλα τῶν ἄθλων χάριν, 10.4). Combined to the above motif of envy, the 
deceased metropolitan of ephesos is thus depicted as someone who sought for 
justification, but an unnamed or veiled φθόνος prevented him from that, before 
the coming of death.20
The use of rhetorical figures is meager in the epigrams (e.g. antithesis: μακρόν 
… μικρόν 10.1,3; figura etymologica: μακρὸν ὕπνον ὑπνοῖς 10.1), as well as of the 
englitika at the end of the verse (ἔκρυψέ σε 8.4, ἐφικτόν ἐστιν 12.4).21
finally, the verse: Ἰωάννης, τὸ θαῦμα τῆς ἐκκλησίας appears two times in 
the epigrams (3.2 and 11.1).
By the words Ἐχρῆν παρ’ ἡμῖν οἷσπερ ἐγνώσθης, μάκαρ, / ἐπιγραφῆναι τῇ 
σορῷ σου τὸν φθόνον (2.1-2), manuel philes implies in a way the reason which 
probably made him proceed to the composition of twelve different tomb epi-
19 papadogiannakis (as cited n. 12) 153. 
20 for the idea of phthonos in the byzantine literature, see m. hinterberger, phthonos. 
mißgunst, neid und eifersucht in der byzantinischen literatur (Serta Graeca, 29).Wies-
baden 2013, esp. 227-233, for the theme of the envy that causes or affects death.
21 see also papadogiannakis (as cited n. 12) 180, 185 and 276.
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grams for the same person: maybe these verses reveal a close acquaintance of the 
poet with the metropolitan and also express his explicit position in favour of the 
ambiguous prominent of ephesos. This special interest of philes might also be 
explained if the poet’s probable origin from ephesos is taken into consideration 
as well.22 perhaps it is the common origin that brings the two men together or the 
fact that Cheilas is the metropolitan of philes’ homeland; in that case, these funer-
ary epigrams might be considered as compositions due to sentimental reasons.
metrical analysis
as p. maas pointed out,23 when he outlined the use of the dodecasyllable in the 
poems of manuel philes, each of the fourty eight lines that constitute the total 
number of verses dedicated to Ioannes Cheilas, ends with a paroxytone. The first 
and the last syllable of each line are not the same and the pauses are noted mostly 
after the fifth syllable (p5: 30, i.e. 62.5%) and less after the seventh syllable (p7: 
18, i.e. 37.5%). odd syllables are mostly short, while the even ones are mainly 
long. finally, the first hemistich in verses with p5 ends principally oxytone, while 
in verses with p7, proparoxytone to the largest extent.
the edition
The epigrams 1-12 for Ioannes Cheilas have been published by e. miller, an edi-
tion which is based on codex p.24 The present edition is based mainly on codex 
a (and t), since the text delivered in it could be considered as more preferable 
for the correct readings it preserves against p. The punctuation of the edition 
has also taken into account that of the same manuscript, but follows mostly the 
classical rules.
Ἐπιτάφιοι εἰς τὸν Ἐφέσου τὸν Χειλᾶν
1
Ἔφεσος εἰ ζῇ σοῦ παρελθόντος, μάκαρ,
σὺ θαυματουργῶν ἐμψυχοῖς σου τὴν πόλιν·
σὲ γὰρ ἀνέπνει, κἂν διέστησε φθόνος.
οὐ νεκρὸς οὖν σύ, ζῇς δὲ καὶ σῴζεις πόλιν.
a f. 84v p f. 221 t f. 58 ed. miller II 188-189 (p 158)
22 stickler (as cited n. 1) 10.
23 p. maas, Der byzantinische Zwölfsilber. BZ 12 (1903) 278-323 (for manuel philes esp., 
see 295-299).
24 miller II (as cited n. 14), 188-191 (epp. p 158-167a).
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4 οὐ νεκρὸς … πόλιν: cf. s., Ant. 1166-1167 (οὐ τίθημ’ ἐγὼ ζῆν τοῦτον, ἀλλ’ ἔμψυχον ἡγοῦμαι 
νεκρόν) 
tit. in marg. ἐπιτάφιοι τῷ ἐφέσου τῷ χειλᾷ a 4 πόλιν: πάλιν p
If ephesos stays alive while you have passed away, oh blessed,
It is because of you who animates your city by working miracles.
It drew inspiration from you, even when the envy divided it.
so, you are not dead, you are alive and you reclaim the city.
2
Εἰς τὸ αὐτό
Ἐχρῆν παρ’ ἡμῖν οἷσπερ ἐγνώσθης, μάκαρ,
ἐπιγραφῆναι τῇ σορῷ σου τὸν φθόνον,
ὡς ἄν, ὅπως τέθνηκας, ὁ ξένος μάθοι·
πλὴν ἀλλὰ κρυπτός, οὐ σαφὴς ἦν ἐν βίῳ.
a f. 84v p f. 221 t f. 58  ed. miller II 189 (p 159)
3 ὡς ἂν … μάθοι: cf. man. phil., Carm. p 242.11 (II 261 miller)
tit. ὅμοιοι in marg. a t 1 ἐγνώσθης p : ἐγνώστης a t : ἐγνώθης miller
By us acquainted to you, oh blessed, it ought to
Be inscribed at your tomb the envy,
so that the stranger becomes aware of the way of your death.
But the envy was hidden and not clear during life.
3
Εἰς τὸ αὐτό
Ἐφεσίων πρόεδρος ὁ στεφανίτης,
Ἰωάννης, τὸ θαῦμα τῆς ἐκκλησίας,
Χειλᾶς ἐκεῖνος, ὃς θεῷ δοὺς τὸ στόμα
κεῖται φθονηθεὶς ὑπὸ βασκάνῳ γνάθῳ.
a ff. 84v-85 p f. 221 t f. 58v m f. 174 ed. miller II 189 (p 160)
4 βασκάνῳ γνάθῳ: cf. adam. Jud., Physiog. II 27.3-4 (I, B.27, 378.10 et 379.1 foerster: βάσκανοι 
δὲ καὶ ὅσοις παχεῖαι οὖσαι αἱ γνάθοι)
tit. αὐθωρὸν ἐπιτάφιοι τῷ ἐφέσου ἰωάννῃ τῷ χειλᾷ m : ὅμοιοι in marg. a 4 βασκάνῳ γνάθῳ: 
βασκάνων γνάθων p
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ephesians’ bishop, the crowned
Ioannes, the wonder of the Church,
Cheilas, the late, even though he granted his mouth to god,
lies envied through malicious jaws.
4
Εἰς τὸ αὐτό
Οὐ σὰρξ ὁ θανών, ἀλλὰ νοῦς ἦν ἐξ ὕλης·
νοῦς δὲ φθορᾶς ἄγευστος οὐκ ἂν ἐρρύη.
πλὴν ὁ φθορεὺς ἔκρυψε καὶ τοῦτον φθόνος,
ὡς τὴν κάτω ῥέουσαν ὁ χρόνος φύσιν.
a f. 85 p f. 221 Τ f. 58v m f. 17  ed. miller II 189 (p 161)
2 φθορᾶς ἄγευστος: cf. Io. D., Can. Dom. S. Patr. Nic. 9 4 τὴν κάτω … φύσιν: cf. andr. Cr., 
Can. mag. 6 (PG 97, 1360 B: Διάβηθι, τοῦ χρόνου τὴν ῥέουσαν φύσιν)
tit. ὅμοιοι in marg. a t 3 φθόνος: χρόνος m
not just flesh was the decedent, but a mind made from matter.
a mind though that has not tasted wear, could not have been lost.
however the disastrous envy concealed, him as well, in the earth,
Just like time does to the passing human nature. 
5
<Εἰς τὸ αὐτό>
Ἰδοὺ τελευτᾷ καὶ παρ’ ἀνθρώποις λόγος,
καὶ νοῦς καθαρὸς τῶν παθῶν διαρρέει·
τὸν κείμενον γάρ, τὸν σοφὸν νοῦν τῶν λόγων,
ὡσεὶ κόνιν ἔκρυψεν εἰς γῆν ὁ φθόνος.
a f. 85 p ff. 221-221v t f. 58v ed. miller II 189 (p 161Α)
2 νοῦς … διαρρέει: cf. man. phil. Carm. 223.20 (Ι 118 miller) 4 ὡσεὶ … ἔκρυψεν: cf. steph. 
Byz., Ethn. VIII 55.4 (II 246.19 Billerbeck – Zubler:Ἡρόδοτον Λύξεω κρύπτει κόνις ἥδε 
θανόντα)
tit. ὅμοιοι in marg. a t : sine titulo p
10 Demetra samara
This is how the words between people come to an end
and a clear mind escapes from passion.
for, the deceased that had a wise mind,
The envy hid him like dust in the earth.
6
Εἰς τὸ αὐτό
Τὸν Ἰωάννην συμπαθῶς θρηνητέον,
τὸν ἀρχιθύτην δακρύειν νομιστέον,
ὃς οὐ παρῆλθεν ὡς περιττὸς ἐν βίῳ,
ἀλλ’ ὢν ἀγαθὸς ἔργον εὑρέθη φθόνου.
a f. 85 p f. 221v t f. 58v  ed. miller II 190 (p 162)
1 συμπαθῶς θρηνητέον: cf. ps. plut., De fluv. XVI 1.16-17 (II 654 müller) 
tit. ὅμοιοι in marg. a t
Ioannes, he ought to be lamented in pity,
The archbishop, we should deem him weeped,
he who passed away living not superfluously,
But gentle as he was, he became a victim of envy.
7
Εἰς τὸ αὐτό
Εἰ σάρκινος σύ, ποῦ σε δακρύειν δέον;
φυγεῖν γὰρ οὐκ ἔδει σε τὸν κοινὸν νόμον.
εἰ νοῦς δὲ λεπτός, πῶς παρελθὼν ἐκρύβης;
οὐ νεκρὸς οὖν σύ· θαῦμα δὲ ζῶν εὑρέθης.
a f. 85 p f. 221v t f. 58v ed. miller II 190 (p 163) 
3 νοῦς … λεπτός: cf. eur., Med. 529
tit. ὅμοιοι in marg. a t
If you are made of flesh, where you should be weeped?
for it was impossible to escape the common law.
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If you are a fine mind, how come and you perished with your death?
so, you are not dead; you turned out to a live wonder. 
8
Εἰς τὸ αὐτό
Ἔδει γραφῆναι τῇ σορῷ σου τὸν φθόνον,
οὗ μακρὸν ἀγώνισμα θανὼν εὑρέθης·
ἔζης γὰρ ἂν ἄληκτον ἐν βίῳ χρόνον,
εἰ μὴ φθὰς αὐτὸς ὑπὸ γῆν ἔκρυψέ σε.
a f. 85 p f. 221v t f. 58v ed. miller II 190 (p 164) 
3 ἄληκτον βίον: cf. Io. Chrys., In Genes. (or. 3) 39 (PG 56, 528)  4 ὑπὸ γῆν ἔκρυψέ σε: cf. 
man. phil., Carm. 213.102 (I 393 miller); ps. apollod., Myth. Bibl. I 23.4 (12 Wagner); Vita 
Iason. et Sosip. 7.20 (270 Kindt)
tit. ὅμοιοι in marg. a t 4 ἐκρυψέσε p
It should be inscribed to your tomb the envy,
Because of which you perished after a long battle.
for, you would have lived an eternal life,
If only it had not anticipated and buried you in the earth.
9
Εἰς τὸ αὐτό
Ἰωάννου θανόντος, ὢ τῆς ζημίας,
τοὺς πρὶν τελευτήσαντας οὐ χρὴ δακρύειν·
καὶ γὰρ τὸ κοινὸν ἀγαθὸν τῶν ἐν βίῳ
κεῖται παρ’ αὐτοῖς εὐτυχοῦσιν ἐν τάφοις.
a ff. 85-85v p ff. 221v-222 t f. 58v  ed. miller II 190 (p 165)
2 οὐ χρὴ δακρύειν: cf. liban., Epist. 390.10.2 (X 383.7 foerster)
tit. ὅμοιοι in marg. a t 4 εὐτυχοῦσιν : ἐντυχοῦσιν Τ
since Ioannes has perished, oh what a loss,
We should not weep for those who passed away in the past.
Because the common good of those alive




Ἄγρυπνε, μακρὸν ὕπνον ὑπνοῖς ἐνθάδε,
τὸν ἐν βίῳ δύσοιστον ἀμείψας πόνον·
μετὰ δὲ μικρὸν ἐξαναστήσῃ πάλιν,
ὅπως λάβοις ἔπαθλα τῶν ἄθλων χάριν.
a f. 85v p f. 222 t f. 58v   ed. miller II 191 (p 166)
2 δύσοιστον πόνον: cf. s., Phil. 508 4 ἄθλων χάριν: s., Elect. 682
tit. ὅμοιοι in marg. a t
Wakeful you, you rest here in a long sleep,
repaying with this the insupportable sufferings during life.
But in a short time you will raise up again,
In order to get the prizes for your struggles.
11
<Εἰς τὸ αὐτό>
Ἰωάννης, τὸ θαῦμα τῆς ἐκκλησίας,
κεῖται σιωπῶν ὑπὸ τόνδε τὸν λίθον·
ἄλλην γὰρ εὑρὼν σύνοδον παρ’ ἀγγέλοις,
τὰς συνόδους παρῆλθε τοῦ κάτω βίου.
a f. 85v p f. 222 t f. 58v (v. 1), f. 57 (vv. 2-4)   ed. miller II 191 (p 167)
2 κεῖται σιωπῶν: cf. ephr., Cain et Abel 16 (VII 215 phrantzolas)
tit. ὅμοιοι in marg. a t (f. 58v) : sine titulo p
Ioannes the wonder of the Church,
lies silent under this gravestone.
having found another council constituted by angels,
he escaped from the associations of the human life.
12
<Εἰς τὸ αὐτό>
Κεῖσθαι παρὰ σοὶ χάριν εἰκὸς τῷ φθόνῳ·
ἔργον γὰρ αὐτοῦ σὺ παρελθὼν εὑρέθης.
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ὅμως πλέον ζῇς καὶ θεόν, μάκαρ, βλέπεις,
ὃν οὐκ ἐφικτόν ἐστιν ἀνθρώποις βλέπειν.
a f. 85v p f. 222 t f. 57 ed. miller II 191 (p 167a) 
3-4 θεόν … βλέπειν: cf. Io. 1.18; man. phil., Carm. 223.19 (I 118 miller)
tit. ὅμοιοι in marg. a : sine titulo p
It is plausible to owe thanks to the envy
for it was its deed that you passed away.
Yet you live even more and you view the god, oh blessed,
Whom is not possible for the people to see. 
Thessaloniki
abstract
manuel philes, the most prolific poet of the early palaiologan era, composed 
at the beginning of the 14th century twelve dodecasyllable four-verse funerary 
epigrams for Ioannes Cheilas, the deceased metropolitan of ephesos, which are 
preserved in four manuscripts dated in the 14th and 15th centuries. The present 
paper provides the critical edition and an english translation of these epigrams, 
in which the main idea that comes up is that of the envy (φθόνος) together with 
wear (φθορά), motifs that raise questions about the ambiguous personality of 
the deceased. The epigrams present Cheilas as a man who became a victim of 
injustice and show a close relationship between him and the poet.

